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Summary of Key Points

A

Present relationships between the Church of England and the state are to be found
based not so much in the Reformation as in the revolutionary settlement of 1688/89 and
subsequent action taken, including on the union with Scotland in 1706/7, to preserve a
protestant succession to the Crown. ‘Establishment’ is a portmanteau, elastic term rather
than a fixed, immutable concept.

Whereas initially state and Church were linked in a joint enterprise of governance based
on a theory of religious uniformity, over time the state became dominant both in relieving
the effects of the harshest civil disabilities imposed for nonconformity and in removing the
hegemonic position of the Church in the areas of interpersonal relations and social
control for which it had been regarded as chiefly responsible.

Current arrangements span something more than a merely vestigial residue of the former
partnership, especially in the relationship with the sovereign as Supreme Governor of the
Church and in episcopal membership of the House of Lords.

All episcopal and many other senior church appointments are made by the Crown on the
advice of ministers. The Church has nowadays more influence in Crown appointments
but ultimate Crown/ministerial control remains real.

The Church retains access to a unique method of legislating for its affairs. Although this
still gives Parliament the last word, the Church has acquired the legislative initiative and
in practice obtained autonomy over issues of worship and doctrine

Whilst taxpayer support for its educational and chaplaincy work is substantial, it could not
be said that the Church of England is especially or uniquely privileged by the state
financially. Not since the first half of the nineteenth century has it received any state
subvention not equally available to other denominations.

Establishment in Scotland has a wholly different character from its meaning in England.
The extent to which the Church of Scotland is independent of the state has been thrown
into some doubt by a recent House of Lords decision.

The disestablishments in Ireland (1871) and Wales (1920) were the product of special
local circumstances and do not provide models for disestablishment in England. This is
because neither had to confront the core of the constitutional settlement fashioned
between 1688 and 1707.

At the Reformation the Scandinavian forms of establishment followed even more erastian
models than in the UK, and in societies that were generally more homogeneous and
which experienced less religious fracturing subsequently. In most cases, they have been
moving to give more autonomy to the churches, though this is least true of Denmark.

The position in the rest of Europe varies a good deal between countries but not
infrequently with a larger engagement of the state than is the case in England. Forms of
church tax, for example, are not confined to Scandinavia and there is a good deal more
direct subvention by the state than would be contemplated as politically feasible in the
UK.



ABSTRACT

This study seeks to describe the nature and extent of current relations between the Church of
England and the British state. At the same time, to give depth of field, it looks at analogous
arrangements in Scotland and in other European countries, especially in Scandinavia where the
relationship between church and state has been historically particularly close. The study shows
that in England, although the church/state relationship has greatly changed over the years, what
remains is more than an inconsiderable residue. Being confined to a mapping exercise, the
study does not enter into argument about the merits of the arrangements or the options for
change. It follows that it is not concerned, for example, with questions of disestablishment. On
the other hand, it does show that such disestablishment as has occurred — in Ireland and Wales
— does not provide viable models for similar initiatives in England.



PREFACE

What follows is the work of many hands. | am particularly grateful to Frank Cranmer and John
Lucas for their indispensable contributions on other European churches and the

disestablishments in Ireland and Wales. Frank Cranmer also contributed much knowledgeable
bibliographical advice.

All of us are also most appreciative of all those who took time to comment on previous drafts of
the text. In every case their observations improved accuracy and enriched understanding.

For the remaining errors of fact, judgement or omission the Constitution Unit alone is
responsible.

R.M.Morris

Senior Honorary Research Fellow



Introduction

...there is not any man of the Church of England but the same man is also a member of
the commonwealth; nor any man a member of the commonwealth who is not also of the
Church of England...(Hooker: 320)

The purpose of this study is to map the current extent of relations between the Church of
England and the United Kingdom state. Inevitably, there is much history to be covered. Modern
England is obviously not the England of Hooker who died in 1600. Whilst the quotation above
asserted what was even at the time only arguably true of the post 1559 Elizabethan state,
modern England is a pluralistic society beyond any conception of sixteenth century
understanding.

In the 2001 UK census, 92% of respondents answered a voluntary question about their religious
status. Of those replying, 72% said they regarded themselves as Christians of all denominations,
nearly 3% (1.6 million) were Muslim, and a further 3% together were (in order of size) Hindu,
Sikh, Jewish and Buddhist — none accounting individually for more than 1%. In addition, about
16% of respondents said that they had no religion.! Even what seem small percentages now in a
much larger population refer to numbers that Hooker, in an England of perhaps 2.5 million,
would have regarded as very large numbers indeed

It is not the object of this study to argue for or against the present form of establishment of the
Church of England. Rather, the study tries to explore establishment’s present meaning in the
political environment. It is therefore principally concerned with the Church of England’s structural
relationship with the modern state. This means explaining not only what that relationship is but
also how it has developed to that point.

One consequence of this limited viewpoint is that the study will not explore all the Church of
England’s current functions and activities. Whilst on the one hand some may find this results in
an attenuated account, on the other hand, to give depth of field to what might be a viewpoint
wholly directed at the Church of England, the study includes consideration of church/state
relations elsewhere - in some detail in the cases of Scotland and Scandinavia, and more briefly
for other parts of Europe.

‘Establishment’

An essential preliminary is to tease out the meaning of ‘establishment’ in the church/state
context. Clearly, the term is ambiguous: For example, whilst it is often accepted that both the



establishment as a way, amongst other things, of categorising the meanings currently attributed
to establishment in England (Carr 2002).

The four Church of England twentieth century church/state inquiries all, of course, reflected upon
establishment. The last of them refused to ag
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baptised and married according to its rites in its churches, and interred in its burial grounds.
Pastoral succour is available to all.?

It is this commitment to a national mission in partnership with the state which results in the
Church of England’s involvement with public affairs in a variety of ways. Notably, it leads not
only in the grand ceremonial of anointing new monarchs at coronations, but also in a whole
range of occasions responding to significant events in the nation’s life. Whereas the bishop of
London leads the national high profile annual commemoration of Remembrance Day at the
Whitehall Cenotaph, Anglican clergy officiate at local memorials and public services throughout
the land. St Paul's Cathedral and Westminster Abbey are the settings for state events which
mark the great moments of the nation’s passage through the world. The relationship with the
monarchy where the sovereign, for example, normally opens the Church of England’'s Synod,
reflects the national roles of both institutions.

But the Church of England does not regard its public involvement as simply an involvement in
the ceremonial life of the nation: it also shoulders significant and effortful social functions. For
example, approximately one quarter of all primary schools in England are Church of England
schools educating about one fifth of the school population. It has also a smaller proportionate
engagement at secondary and tertiary levels. Further, the Church of England offers chaplaincy
services (discussed further below) across public life on a considerable scale. In none of these
cases does it operate exclusively: there are other religious schools in the public system, for

11



a government’'s urban policies. Moreover, rather than resting on criticism, by means of the
ensuing Church Urban Fund it saw to it that money was invested in projects to help ameliorate
the conditions the initiative had observed.

More could no doubt be said on these points. For present purposes, it is enough that they may

be in the mind of readers for what follows during a study which concentrates only on aspects of
the engagement of a particular religious organisation with the state.

12



| THE LAW

The following describes the requirements of the law affecting the Church of England’s
constitutional relationships with the principal organs of the state viz. the monarchy, the
legislature, the executive and the judiciary. The account does not attempt to describe the
church’s general legal structure or internal procedures except in so far as they mesh with state
concerns.

Monarchy

Constitutionally the UK’s sovereign is a Parliamentary monarch: Parliament prescribes the
monarch’s relations with the Church of England and the rules of succession to the throne.

Although it is not formally one of the sovereign’s titles, the sovereign is - as described in the
preface to the Thirty-Nine Articles - “Supreme Governor” of the Church of England and, when
doing homage, new bishops are required to acknowledge that position.® In addition, the surviving
part of the Elizabethan Act of Supremacy 1558 (1 Eliz 1 ¢ 1s.8) read with Canon A 7 makes it
clear that, as spelled out in the Canon, the sovereign has supreme authority ‘over all persons in
all causes, ecclesiastical as well as civil'. The monarch is also styled ‘Defender of the Faith’, a
title originally bestowed by a Pope on Henry VIII but subsequently appropriated permanently by
the donee in circumstances very different from those of the original grant.

As to the succession, the present rules have remained unchanged since the early eighteenth
century and were devised from the revolution of 1688 to ensure the continuation of a Protestant
succession to the exclusion particularly of Roman Catholic claimants. Thus, in addition to the
monarch being qualified by primogeniture descent from a former Electress of Hanover, he or she
is required by s. 3 of the Act of Settlement 1700 (12 and 13 Will. 1l ¢ 2) to ‘join in communion
with the Church of England as by law established. The requirement was confirmed by the Act of
Union in 1706 (Article Il of 5 & 6 Anne c. 8) which repeated and thus further entrenched the anti-
Roman Catholic provision first introduced in effect by the Coronation Oath Act 1688 (1 Will &
Mary c. 6), stated explicitly in 1689 by the Bill of Rights which excluded even Protestants from
the succession if they married Roman Catholics, and restated in s.2 of the Act of Settlement.”

The requirement to be ‘in communion with the Church of England’ does not mean that the
sovereign has necessarily to be a member of the Church of England itself. The first two
Hanoverian monarchs were, of course, Lutherans. Rather, the requirement may be satisfied
wherever a successor is a baptised and communicant member of Protestant churches ‘which
subscribe to the doctrine of the Holy Trinity, and who are in good standing in their own Church’ —
the combined effect of the Church of England’s Admission to Holy Communion Measure 1972
and Canon B 15A. These provisions comprehend potentially most Protestant denominations
(including, of course, the Church of Scotland) but not non-Trinitarians like Unitarians or the non-
eucharistic Quakers.

® The Sovereign is not “Supreme Head”, an obsolete title used in the earliest Tudor legislation and long
since repealed. - 26 Hen Vllic 1 and 1 Eliz I c 1.

* A discussion of these and related issues arising from the Fabian Society pamphlet The Future of the
Monarchy (London, 2003) may be found in Leigh 2004.

®> The requirement does not have effect where a male monarch or a person otherwise eligible for the
succession has a wife who, subsequent to marriage, converts to Roman Catholicism.
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These provisions are variously reflected in the oaths required of the sovereign on accession.
(The very first oath — dealt below in the section on the Church of Scotland - in the order of their
being taken is in fact the Scottish oath under the Act of Union.) So far as the Church of England
is concerned, these oaths are the coronation and accession oaths as follows.

Coronation Oath

The original form of the oath as prescribed by s. 3 of the Coronation Oath Act 1688 (1
Will and Mary c 6) is as follows:

Will you solemnly promise and swear to govern the people of this Kingdom of Great
Britain and the dominions thereunto according to the statutes in Parliament agreed
on, and the respective laws and customs of the same?

| solemnly promise so to do

Will you to your power cause law and justice in mercy to be executed in all your
judgements?

[ will

Will you to the utmost of your power maintain the laws of God, the true profession
of the Gospel and the Protestant reformed religion established by law? And will
you maintain and preserve inviolately the settlement of the Church of England and
Ireland and the doctrine, worship, discipline and government thereof as by law
established, within the Kingdoms of England and Ireland, the dominion of Wales,
and the town of Berwick on Tweed, and the territories thereto belonging? And will
you preserve unto the bishops and clergy of England and to the churches there

14



Will you to the utmost of your power maintain the Laws of God and the true
profession of the Gospel? Will you to the utmost of your power maintain in the
United Kingdom the Protestant Reformed Religion established by law? Will you
maintain and preserve inviolably the settlement of the Church of England, and the
doctrine, worship, discipline, and government thereof, as by law established in
England? And will you preserve unto the Bishops and Clergy of England, and the

15
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The Government have a heavy legislative programme aimed at delivering key manifesto
commitments in areas such as health, education, crime and reform of the welfare
system. To bring about change to the law on succession would be a complex
undertaking involving amendment or repeal of a number of items of related legislation, as
well as requiring the consent of legislatures of member nations of the Commonwealth. It
would raise other major constitutional issues. The Government has no plans to legislate
in this area.

17



Under the Church Assembly (Powers) Act 1919
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subjects.” If there has been a conference, the transcript is attached to the report, but the
Ecclesiastical Committee does not otherwise take evidence.

During this process, neither Committee has any power to vary the text of the Measure. The
Legislative Committee may, however, withdraw the Measure — for example, after receipt of the
Ecclesiastical Committee’s draft report which the latter is required to show the former during the
considerative process.

A Measure may deal with any Church of England matter, and may amend or repeal any act of

Parliament except those provisions of the 1919 Act itself relating to the composition, powers or
duties of the Ecclesiastical Committee. A Measure may confer powers for Synod to make
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Commissioner came to be regarded as the Parliamentary spokesman for the
Ecclesiastical/Church Commissioners (Best: 418-9).

The present position is that the government business managers arrange that Parliamentary time
is made available on about eight times a year to the MP to answer Questions concerning the
Church Commissioners’ activities. The MP is briefed by the Church Commissioners for these
purposes. (There is no equivalent arrangement in the House of Lords, because only the
Commons may deal with financial matters.) The rationale for an arrangement where the only
other non-ministerial MPs who take Questions are the chairs of certain Commons committees is
that the Church Commissioners dispose of funds with historic origins partly in Parliamentary
grants. The arrangement also reflects the established status of the Church of England.

Bishops in the House of Lords

20






(a) Extent of Crown patronage
Bishops and Suffragan bishops
The Crown appoints 43 diocesan bishops and 68 suffragan bishops. The diocesans
include the Bishop of Sodor and Man but not the Bishop in Europe. Neither of the latter
two bishops is eligible to sit in the House of Lords.

Cathedral Deans

Under the Cathedrals Measure 1999, all cathedrals now have deans. The Crown

22



Queen accepted the Lord Chancellor's recommendations based on the report of the
review group.?

Crown reversion

It is the established convention that, where the appointment of a diocesan bishop creates
a vacancy even in certain non-episcopal offices, it is the Crown that appoints to the
vacancy so created. Thus, the Crown may become involved on those occasions only in
appointments to cathedral deaneries, archdeaconries and residentiary canonries not
otherwise in its patronage as well as those deaneries and canonries which are.

Benefices

The government is also significantly involved in the exercise of patronage for the
appointment of clergy to individual benefices, that is as the incumbents of parishes. A
total of 652 benefices is involved: 210 where the Crown appoints on the advice of the
Prime Minister, and 442 where the Lord Chancellor is the appointing authority — in 157 as
the sole patron, and in 285 cases either alternately or sequentially with other patrons.
Whilst all these appointments are exempt from the Patronage (Benefices) Measure 1986,
it is the practice of the appointing authorities to observe the spirit of the Measure’s
requirements

23



Archbishops and diocesan bishops
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the Joint Standing Committee of the Primates Meeting of the Anglican
Communion and the Anglican Consultative Council as a voting member. Also
invited, but in a non-voting capacity, is the Secretary General of the Anglican
Communion. In the case of a York vacancy, the Appointments Committee of the
Church of England, after consultation with the Archbishop of Canterbury,
nominates the chair. (In the instance of the most recent archiepiscopal vacancies,
the Canterbury Commission was chaired by a senior Judge and the York
Commission by a senior northern figure with wide experience of the Church, both
at national and diocesan level.)

The Vacancy in See Committee’s function is to prepare a brief description of the
diocese with a statement setting out the diocese’s needs, and to elect the
diocesan representatives to the Crown Nominations Commission. Its ex officio
members include all suffragans and stipendiary assistant bishops, the cathedral
dean, no more than two archdeacons, any diocesan members of the General
Synod, and the chairs of the Houses of Clergy and Laity of the diocesan synod.
Elected members are not fewer than two each of clerical and lay members of the
diocesan synod. There are also arrangements for the diocesan bishop’s council
to nominate up to four additional members in order to secure representation of a
special interest or to improve the representative character of the Committee as a
whole.

Having taken into account the statement of needs provided by the diocese, the
national statement of needs provided by the Archbishops and also the
memorandum written by the Appointments Secretaries, and after considering
eligible candidates, the Crown Nominations Commission submits two names (in
order of preference if they so choose) to the Prime Minister for recommendation
to the Crown. The Prime Minister may determine which of the names to
recommend or invite the Commission to reconsider and submit an alternative
name or names.

Following approval by the Sovereign, cathedral colleges elect the final nhominee
expressing thereby consent to the outcom

25



Suffragan bishops

These bishops are appointed under the Suffragan Bishops Act, 1534 (26 Hen VIII c14).
The Act requires the diocesan bishop to submit two names to the Crown for it to choose
which of the two is to be appointed.

The initiative for the appointment of suffragan bishops is in the hands of the
diocesan bishop in whose diocese the suffragan appointment is to be made.
Whilst the Crown Nominations Commission is not involved, there is a formal
consideration procedure during which diocesan bishops sets up consultative
arrangements about the nature of the role and the type of person required, as a
minimum involving a small group to advise him and the bishop’s council on the
vacancy. In addition, the Archbishops’ Secretary for Appointments advises as to
the field of consideration of candidates, and acts as the vehicle for submitting the
diocesan bishop’s recommendations through the Archbishop of the relevant
Province to the Prime Minister’s Secretary for Appointments. Whilst by law two
names must be submitted, by convention the first name is recommended by the

26



as to the law and practice regarding appointments to the offices of suffragan bishop, dean,
archdeacon, and residentiary canon. It is expected to report in 2006.

Judiciary

The jurisdiction of the ecclesiastical courts was much curtailed in the course of the 19th century
(when, for example, they lost their jurisdiction in cases of defamation, testamentary matters and
matrimonial causes). Their jurisdiction, currently regulated largely by the Ecclesiastical
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and inspection of documents; and failure to comply with their orders can be enforced by the
contempt process, through the High Court, in the same way as if there had been contempt of the
High Court.

Legatine jurisdiction

Before the Reformation, Archbishops of Canterbury commonly exercised legatine powers
delegated to them by the Pope. At the Reformation these powers were “nationalised” by the
state and are exercised by the Archbishop under legislation originating in the Ecclesiastical
Licences Act 1533. The system is administered on behalf of the Archbishop by the Faculty Office
operating under the supervision of the Master of the Faculties (usually a High Court judge).

The commonly active elements?® of this jurisdiction include three areas:

A Special marriage licences — These may be issued in England and Wales to authorize the

solemnisation of marriage in circumstances not permitted under normal Church of
England and Church in Wales requirements, for example where parties wish to marry
outside their parishes of residence.

Notaries Public — These are legal officers of ancient standing. Their functions include the
preparation and execution of legal documents for use abroad, attesting the authenticity of
deeds and writings, and “protesting” bills of exchange. Under the Courts and Legal
services Act 1990, the Master of Faculties may make Rules for the regulation of the
Notarial profession.

Lambeth Degrees — The ability of the Archbishop to award degrees is also founded on
the 1533 Act. The degrees are recognized in law as full degrees. In practice, they are
awarded (sometimes after examination) to those — not necessarily Anglicans - who have
distinguished themselves in the service of the Christian Church.

26
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ANNEX
Howick to van Straubenzee

Howick Commission

In the 1960s the modalities of appointments came to the fore, at least in part, as a result of the
Government's refusal in 1961 to appoint the Provost of Guildford, Walter Boulton, to the newly-
established Deanery of the Cathedral for whose completion he had worked so long and hard
(Welsby 1984). In that year a Commission was established under the chairmanship of Lord
Howick of Glendale to consider Crown appointments: it reported in December 1964, suggesting
a modification of the system rather than a radical overhaul. A vacancy-in-see committee of
about twenty people under the chairmanship of the senior suffragan bishop or, failing that, the
dean or provost would make representations about the needs of the diocese to the Prime
Minister and the Archbishops but without suggesting names; formal elections by cathedral
chapters would be abolished (Howick 1964). The Commission also wished to see a wider
degree of consultation before the appointment of deans and provosts (Howick 1964: 55). It is
difficult to judge the impact of the Howick Commission. Though adopted later, vacancy-in-see
committees were not established immediately, and, since the process remained strictly
confidential, whether there was, in fact, any wider degree of consultation cannot be known

The 1976 settlement
In 1974, Synod resolved that it

affirms the principle that the decisive voice in the appointment of diocesan bishops
should be that of the Church; believes that, in arrangements to give effect to this, it would
be desirable that a small body, representative of the vacant diocese and of the wider
Church, should choose a suitable person for appointment to that diocese and for the
name to be submitted to the Sovereign; and instructs the Standing Committee to arrange
for further consideration of these matters...(van Straubenzee 1992: 107)

In 1976, after lengthy informal negotiations between the Church and Downing Street, it was
agreed that a modified system of consultation should be introduced which would involve the
Church more closely in Crown appointments. When a diocese fell vacant, a vacancy-in-see
committee would be established along the lines envisaged by Howick. It would submit two
names to the Prime Minister, who would be free to recommend either name to the Queen, or to
ask for further names. The Prime Minister, James Callaghan, rejected any notion that it was
time to end Prime Ministerial involvement in such appointments.

There are... cogent reasons why the State cannot divest itself from a concern with these
appointments of the Established Church. The Sovereign must be able to look for advice
on a matter of this kind and that must mean, for a constitutional Sovereign, advice from
Ministers. The Archbishops and some of the bishops sit by right in the House of Lords,
and their nomination must therefore remain a matter for the Prime Minister's concern.”’

The possibility that the Church itself might advise the sovereign was evidently not regarded as a
serious option in a situation where the executive took the view that the sovereign could not act
other than on ministerial advice.

2 Hansard, Commons, 8 June 1976, col 613.
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Van Straubenzee Working Party

The issue was revisited in the late 1980s by a Working Party chaired by the former MP and
Second Church Estates Commissioner, Sir William van Straubenzee, and charged with
reviewing the appointment of dignitaries other than diocesan bishops. It reported in 1992 with a
series of proposals for the removal of the Prime Minister's part in the appointment of dignitaries.
In particular, it recommended that the appointment of deans should be made after an appointing
group chaired by the diocesan bishop had considered the matter; the bishop would transmit two
names in order of preference to the Archbishop of the Province who, as a Privy Councillor,
would submit the preferred name direct to the Sovereign. (van Straubenzee: 38-42)

However, the Working Party was by no means unanimous. Frank Field MP entered a
Memorandum of Dissent in which he argued strongly for the Prime Minister's continued
involvement in the process, on the grounds that any attempt to diminish the involvement of the
Crown in Church appointments would lead to disestablishment by default:

For what would be left of the Crown's influence if the Government were to accede to the
reforms in the [van Straubenzee] report? And if the Crown were to lose its remaining
influence in appointments how could the privileges of the Church, particularly its
endowments, remain intact?
His preference would be for something like the present system, but

... exercised in public. | therefore endorse the... [van Straubenzee] approach for senior
positions. | do, however, believe that the majority of places on any such committee
should go to Crown nominees. (van Straubenzee: 115-7)

The recommendations of the Working Party were not implemented.
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Il FINANCE

A common fallacy is the belief that “establishment” means that the state funds the costs of the
Church of England. This is not now, and never has been, true.

When approaching the topic of state funding, it is first right to bear in mind that, for running costs
purposes the Church of England relies on its own resources. Annual expenditure exceeds £800
million. The Church Commissioners (the body that united the Ecclesiastical Commissioners and
Queen Anne’s Bounty in 1948) concentrate on support for dioceses/parishes, bishops,
cathedrals and paying clergy pensions. For these purposes, the Church Commissioners manage
capital assets currently amounting to over £4 billion.?® The dioceses, mainly using funds from
parishes, are responsible for paying and housing their clergy, the Church of England’s relations
with its schools, and support of the parishes. The upkeep of parish churches and cathedrals is in
the first instance the responsibility of each individual body.

The last decade has seen important shifts in internal funding responsibilities. Because of the
increased burden of clergy pensions, a resulting reduction in the amounts formerly given by the
Commissioners to dioceses has had to be made up by increased giving from church members,
including in respect of pension entitlements arising from service after 1997. Since 2000, tax
changes (the Gift Aid scheme estimated in 2001 to have helped make covenant giving worth a
total of £196 million (Daws 2001) have benefited the Church of England as all other charities.

What follows will summarise (a) the historic subventions of the state and, with the exception of
Church of England schools (to be dealt with separately), (b) the current sources of state —
concentrating on central government - funding made available to the Church of England.

(a) Historic subventions

In the medieval period - when the distinction between the personal rule of the sovereign and the
impersonal concept of what is now understood by the “state” was unknown - the crown conferred
many gifts on the church in England in the days before it became regarded as the Church of
England. The Chapels Royal, other Royal Peculiars and many cathedral and collegiate buildings
continue to testify to this munificence. The Reformation on the other hand both nationalised and
alienated much church property. The crown diverted to itself the taxation revenues formerly
received by the Pope, and a significant amount of tithe (the local taxation directed to the support
of incumbents) fell into lay ownership.

In a measure designed to reduce clerical poverty, Queen Anne in 1704 surrendered the former
Papal revenues - the first-fruits and tenths® - to the Church of England to establish the funding
charity Queen Anne’s Bounty. Although the state continu